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Adsum
Dear Friends and Benefactors,

These hot days of summer remind me of the particu-

lar apparition of Our Lady of Fatima to Lucia, Jacinta and

Francisco on July 13, 1917.

On this occasion, the Mother of God had spoken to

the children: “Make sacrifices for sinners and say often:

‘O Jesus this is for love of Thee, for the conversion of

sinners and in reparation for sins against the Immaculate

Heart of Mary.’”

“As she said these words,” Lucia related, “she spread

her hands again as in the preceding months. The reflection

which they gave out seemed to penetrate the earth and

we saw a sea of fire, and plunged in this fire devils and

souls like transparent embers, black or bronzed in human

form which floated in the fire...”

Our Lady then said to the terrified children: “You have

seen hell where the souls of sinners go. To save them God

wishes to establish in the world devotion to my Immacu-

late Heart.”

In recent weeks there have been a number of natural

disasters — wild fires consuming large tracts of forest,

homes and personal property, and even human lives. Pow-

erful winds have knocked out power to millions in the mid-

Atlantic states. These are unfortunate events, tragic events,

but what are these when compared with the eternal loss

of souls for whom Our Divine Redeemer shed His Pre-

cious Blood?

This is the reason that the Fatima message of prayer

and sacrifice is more relevant today than it was in 1917.

The next time we are tempted to complain about the heat,

let us offer up this sacrifice for the conversion of poor

sinners.

On another note, there has been much written lately

on the negotiations between the Conciliar Church of Vatican

II and the Society of St. Pius X. Bishop Felley, Superior

General of the SSPX, has been preparing the groundwork

for a reconciliation of the Society with “modern Rome.”

The important question Bishop Felley needs to ask him-

self is: what has now changed that makes it possible to

come to terms of agreement with the modernists who have

LETTER FROM THE RECTOR
so successfully brought about the Great Apostasy in the

Catholic Church?

In 1976 the late Archbishop Marcel Lefebvre on the

occasion of his suspension a divinis by Paul VI wrote an

excellent response to this so-called penalty, titled Reflec-

tions on Suspension “a divinis,” June 29, 1976:

“We are suspended a divinis by the Conciliar Church

and for the Conciliar Church, to which we have no wish to

belong...

“That Conciliar Church is a schismatic Church, because

it breaks with the Catholic Church that has always been. It

has its new dogmas, its new priesthood, its new institutions,

its new worship, all already condemned by the Church in

many a document, official and definitive...

“This Conciliar Church is schismatic, because it has

taken as a basis for its updating principles opposed to those

of the Catholic Church: such as the new concept of the

Mass expressed in numbers 5 of the Preface to (the de-

cree) Missale Romanum and 7 of its first chapter, which

gives the assembly a priestly role that it cannot exercise;

such likewise as the natural — which is to say divine —

right of every person and of every group of persons to reli-

gious freedom.

“This right of religious freedom is blasphemous for it

attributes to God purposes that destroy His Majesty, His

Glory, His Kingship. This right implies freedom of con-

science, freedom of thought, and all the Masonic freedoms.

“The Church that affirms such errors is at once schis-

matic and heretical. This Conciliar Church is, therefore, not

Catholic. To whatever extent Pope, Bishops, priests, or faith-

ful adhere to this new Church, they separate themselves

from the Catholic Church... For our part, we persevere in

the Catholic Church, by the grace of Our Lord Jesus Christ

and the intercession of the Blessed Virgin Mary.”

So what has changed in the Conciliar Church over the

past forty years? Nothing! Let us pray that more traditional

Catholics will recognize that Vatican II ushered in the Great

Apostasy foretold by St. Paul in his Second Epistle to the

Thessalonians.

With my prayers and blessing,

Most Rev. Mark A. Pivarunas, CMRI
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One Reason that there are Differences among Traditional Catholics
Excerpts from The Golden Rule or the Book for All

by a religious, September 25, 1871

It happened once that a young Carthusian Abbot had

great trouble and difficulty with some of his subjects. In a

letter which he wrote to St. Bernard, he says, “That had

each one done his duty, he would have found no difficulty

in governing them or in being their Superior.” The young

and inexperienced Abbot said nothing that was surprising;

for, should every one do his duty, a statue might, as it were,

be capable of being the general of an Order of fifty thou-

sand religious, having need of eyes only, to behold the good

done by them of their own accord. But, alas! ever since

the beginning of the world, there have been two elements

continually combating each other — the good and the bad.

“There must be scandals,” said the Lord, a fatal though

divine decree. St. Michael and Lucifer combat each other

in heaven; Cain and Abel in the family of Adam; Isaac and

Ismael in that of Abraham; Jacob and Esau in that of Isaac;

Joseph and his brethren in that of Jacob; Solomon and

Absalom in that of David; St. Peter and Judas in the com-

pany of our Lord Jesus Christ; the Apostles and the Ro-

man emperors in the Church of Christ; St. Francis of Assisi

and Brother Elias in the Franciscan Order; St. Bernard

and his uncle Andrew in the Cistercian Order; St. Alphonsus

and Fr. Leggio in the Congregation of the Most Holy Re-

deemer; orthodox faith and heresy and infidelity in the King-

dom of God on earth; the just and the wicked in all places;

in fact where is that country, that city, that village, that

religious community, or that family howsoever small it may

be, where these two elements are not found in opposition?

The parable of the sower and the cockle is everywhere

verified; even should you be quite alone, grace and nature

combat one another. “And a man’s enemies shall be they

of his own household.” Strange to say, not only the good

and the wicked are found in perpetual conflict; but God,

for wise ends, permits that even the holiest and the best of

men are sometimes diametrically opposed, and even incite

persecution, each against the other, though each one may

be led by the purest and holiest of motives.

St. Epiphanius disputed with St. John Chrysostom, say-

ing that he never would tolerate the disciples of Origen. St.

John Chrysostom, not so hasty in his conclusion, said that

he would never confound the innocent with the guilty. St.

Epiphanius replied that the heresy was so impious, the crime

so enormous that true love for the Faith should force him

to expel this brood of vipers from the Church without de-

lay. St. John Chrysostom answered: “A good judge con-

demns no one without a hearing.”

St. Epiphanius exclaimed: “You are too punctilious in

the matter.”

In reply St. John Chrysostom complained that

Epiphanius was too zealous, not having patience enough to

listen to the truth. “Patience,” answered St. Epiphanius, “you

mean sympathy with the cause and hypocrisy!”

“Say rather violence and precipitation,” answered

Chrysostom.

“But,” said Epiphanius, “are you afraid to condemn

heretics?”

“And have you no fear of condemning the innocent as

guilty?” asked Chrysostom.

“I clearly see,” remarked Epiphanius, “ that you favor

Origen.”

“And I,” rejoined St. John Chrysostom, “fear that you

side with the enemies of truth.”

“Be it so! But I say to you in the name of God,” replied

St. Epiphanius, “that you will not die in Constantinople; you

will be banished, and will end your life upon a distant shore.”

“And I also tell you, on the part of God,” answered St.

John Chrysostom, “that you will die at sea.”

Both were saints, both prophesied truly, both were right;

and yet there seemed to be sufficient cause for dispute and

opposition between them. Similar contests and differences

of opinion occurred between St. Peter and St. Paul, the

Princes of the Apostles; between St. Augustine and St.

Jerome, and many others great and eminent in learning and

sanctity.

...The little world-man changes every moment—he

turns like a weather-cock with every wind. One is of a hasty

temperament, and does everything with impetuosity; another

has a sluggish mind, and troublesome disposition; he is as

dull as lead, and as inflexible as iron. If he be urged on a

little, he begins to despond. This one is as restless as quick-

silver; he can scarcely be kept quiet; that one is melancholy

and always looks upon the dark side of the picture. Another

is ambitious and selfish, and strives to draw the eyes of all

men upon himself. Again, one desires to be flattered, an-

other, on the contrary, assumes an attitude of distrust when

treated kindly, and puts himself on his guard. What is too

indulgent for one, is too severe for another. What is illiberal

in the eyes of one, is deemed too great freedom in the eyes

of another. One prefers a spirit of freedom and liberality,

whilst another is displeased at such a spirit, and complains

of the want to rigor and discipline. One is controlled too

much, the other too little.
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by Very Rev. Francis J. Connell, C.SS.R., S.T.D., LL.D., L.H.D.

Question: In recent times the operation of kidney transplantation has been successfully performed

between identical twins. Up to the present (January 1958), eight such operations have taken place

(seven at the Peter Bent Brigham Hospital in Boston, one at the Medical College of Virginia Hospital

in Richmond). None of the donors have suffered any perceptible harm up to the present. Two of the

recipients have died, the other six are apparently in good health. What is to be said of the morality of

such an operation?

Father Connell Answers Moral Questions

The Morality of a Kidney Transplantation

MATER DEI SEMINARY
7745 Military Avenue

Omaha NE  68134-3356

Answer:  Theologians are not in agreement as to the morality of organic transplantation from a living person. Some

believe that such operations are forbidden by the natural law, on the ground that a person is not permitted to authorize the

mutilation of his own body except for the benefit of the whole body by the principle of totality. Such, for example, is the

teaching of Merkelbach and Noldin-Schmitt.

Pope Pius XII, in an address to doctors on May 14, 1956, expressly stated that he did not intend to discuss this

question. However, he did add that it is not permissible to argue to the lawfulness of organic transplantation on the score

that the relation of an individual to society is analogous to the relation of a particular organ of the human body to the

whole, so that the physical integrity of one individual may be sacrificed for the benefit of another, just as one member of

the human body can be excised for the well-being of another member or of the society as a whole. This argument, as the

Pope points out, is based on an erroneous concept of the relation of an individual to the social body.

However, this does not mean that the Pope has condemned transplantation, within certain limits. Hence, according to

some moralists, it may be permitted, in harmony with Catholic moral principles, from one living person to another. I

believe that a good argument can be given in defense of the morality of certain operations of this nature, such as the one

described by the questioner. The argument is that God allows a person a certain limited dominion over his bodily integrity.

For example, all theologians allow blood transfusions. On the same ground, I believe, we can argue that God allows the

transfer of organs from one living person to another as long as the operation does not gravely endanger the life of the

donor and does not impair his functional integrity. By this last phrase we mean that he can continue to function as a

normal human being after the operation, without being noticeably or gravely impeded in the use of his limbs and mem-

bers. Now, I do not believe that the kidney transplantation, performed by reliable surgeons, involves either of these two

evils. As far as actual results are concerned, none of the donors have died up to the present, so there does not seem to

be grave danger to life involved in donating one kidney. Furthermore, the donors are apparently functioning properly,

without any noticeable impairment, like many other persons who have had one kidney removed for pathological reasons.

Hence, as long as there is no decision to the contrary from the Holy See, I would assure any surgeon who is in doubt

about the morality of such an operation, or any person who wishes to be the subject of the operation, that he is on

sufficiently safe moral grounds to take part in the kidney transplantation.
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Adsum
Dear Friends and Benefactors,

These hot days of summer remind me of the particu-

lar apparition of Our Lady of Fatima to Lucia, Jacinta and

Francisco on July 13, 1917.

On this occasion, the Mother of God had spoken to

the children: “Make sacrifices for sinners and say often:

‘O Jesus this is for love of Thee, for the conversion of

sinners and in reparation for sins against the Immaculate

Heart of Mary.’”

“As she said these words,” Lucia related, “she spread

her hands again as in the preceding months. The reflection

which they gave out seemed to penetrate the earth and

we saw a sea of fire, and plunged in this fire devils and

souls like transparent embers, black or bronzed in human

form which floated in the fire...”

Our Lady then said to the terrified children: “You have

seen hell where the souls of sinners go. To save them God

wishes to establish in the world devotion to my Immacu-

late Heart.”

In recent weeks there have been a number of natural

disasters — wild fires consuming large tracts of forest,

homes and personal property, and even human lives. Pow-

erful winds have knocked out power to millions in the mid-

Atlantic states. These are unfortunate events, tragic events,

but what are these when compared with the eternal loss

of souls for whom Our Divine Redeemer shed His Pre-

cious Blood?

This is the reason that the Fatima message of prayer

and sacrifice is more relevant today than it was in 1917.

The next time we are tempted to complain about the heat,

let us offer up this sacrifice for the conversion of poor

sinners.

On another note, there has been much written lately

on the negotiations between the Conciliar Church of Vatican

II and the Society of St. Pius X. Bishop Felley, Superior

General of the SSPX, has been preparing the groundwork

for a reconciliation of the Society with “modern Rome.”

The important question Bishop Felley needs to ask him-

self is: what has now changed that makes it possible to

come to terms of agreement with the modernists who have

LETTER FROM THE RECTOR
so successfully brought about the Great Apostasy in the

Catholic Church?

In 1976 the late Archbishop Marcel Lefebvre on the

occasion of his suspension a divinis by Paul VI wrote an

excellent response to this so-called penalty, titled Reflec-

tions on Suspension “a divinis,” June 29, 1976:

“We are suspended a divinis by the Conciliar Church

and for the Conciliar Church, to which we have no wish to

belong...

“That Conciliar Church is a schismatic Church, because

it breaks with the Catholic Church that has always been. It

has its new dogmas, its new priesthood, its new institutions,

its new worship, all already condemned by the Church in

many a document, official and definitive...

“This Conciliar Church is schismatic, because it has

taken as a basis for its updating principles opposed to those

of the Catholic Church: such as the new concept of the

Mass expressed in numbers 5 of the Preface to (the de-

cree) Missale Romanum and 7 of its first chapter, which

gives the assembly a priestly role that it cannot exercise;

such likewise as the natural — which is to say divine —

right of every person and of every group of persons to reli-

gious freedom.

“This right of religious freedom is blasphemous for it

attributes to God purposes that destroy His Majesty, His

Glory, His Kingship. This right implies freedom of con-

science, freedom of thought, and all the Masonic freedoms.

“The Church that affirms such errors is at once schis-

matic and heretical. This Conciliar Church is, therefore, not

Catholic. To whatever extent Pope, Bishops, priests, or faith-

ful adhere to this new Church, they separate themselves

from the Catholic Church... For our part, we persevere in

the Catholic Church, by the grace of Our Lord Jesus Christ

and the intercession of the Blessed Virgin Mary.”

So what has changed in the Conciliar Church over the

past forty years? Nothing! Let us pray that more traditional

Catholics will recognize that Vatican II ushered in the Great

Apostasy foretold by St. Paul in his Second Epistle to the

Thessalonians.

With my prayers and blessing,

Most Rev. Mark A. Pivarunas, CMRI
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One Reason that there are Differences among Traditional Catholics
Excerpts from The Golden Rule or the Book for All

by a religious, September 25, 1871

It happened once that a young Carthusian Abbot had

great trouble and difficulty with some of his subjects. In a

letter which he wrote to St. Bernard, he says, “That had

each one done his duty, he would have found no difficulty

in governing them or in being their Superior.” The young

and inexperienced Abbot said nothing that was surprising;

for, should every one do his duty, a statue might, as it were,

be capable of being the general of an Order of fifty thou-

sand religious, having need of eyes only, to behold the good

done by them of their own accord. But, alas! ever since

the beginning of the world, there have been two elements

continually combating each other — the good and the bad.

“There must be scandals,” said the Lord, a fatal though

divine decree. St. Michael and Lucifer combat each other

in heaven; Cain and Abel in the family of Adam; Isaac and

Ismael in that of Abraham; Jacob and Esau in that of Isaac;

Joseph and his brethren in that of Jacob; Solomon and

Absalom in that of David; St. Peter and Judas in the com-

pany of our Lord Jesus Christ; the Apostles and the Ro-

man emperors in the Church of Christ; St. Francis of Assisi

and Brother Elias in the Franciscan Order; St. Bernard

and his uncle Andrew in the Cistercian Order; St. Alphonsus

and Fr. Leggio in the Congregation of the Most Holy Re-

deemer; orthodox faith and heresy and infidelity in the King-

dom of God on earth; the just and the wicked in all places;

in fact where is that country, that city, that village, that

religious community, or that family howsoever small it may

be, where these two elements are not found in opposition?

The parable of the sower and the cockle is everywhere

verified; even should you be quite alone, grace and nature

combat one another. “And a man’s enemies shall be they

of his own household.” Strange to say, not only the good

and the wicked are found in perpetual conflict; but God,

for wise ends, permits that even the holiest and the best of

men are sometimes diametrically opposed, and even incite

persecution, each against the other, though each one may

be led by the purest and holiest of motives.

St. Epiphanius disputed with St. John Chrysostom, say-

ing that he never would tolerate the disciples of Origen. St.

John Chrysostom, not so hasty in his conclusion, said that

he would never confound the innocent with the guilty. St.

Epiphanius replied that the heresy was so impious, the crime

so enormous that true love for the Faith should force him

to expel this brood of vipers from the Church without de-

lay. St. John Chrysostom answered: “A good judge con-

demns no one without a hearing.”

St. Epiphanius exclaimed: “You are too punctilious in

the matter.”

In reply St. John Chrysostom complained that

Epiphanius was too zealous, not having patience enough to

listen to the truth. “Patience,” answered St. Epiphanius, “you

mean sympathy with the cause and hypocrisy!”

“Say rather violence and precipitation,” answered

Chrysostom.

“But,” said Epiphanius, “are you afraid to condemn

heretics?”

“And have you no fear of condemning the innocent as

guilty?” asked Chrysostom.

“I clearly see,” remarked Epiphanius, “ that you favor

Origen.”

“And I,” rejoined St. John Chrysostom, “fear that you

side with the enemies of truth.”

“Be it so! But I say to you in the name of God,” replied

St. Epiphanius, “that you will not die in Constantinople; you

will be banished, and will end your life upon a distant shore.”

“And I also tell you, on the part of God,” answered St.

John Chrysostom, “that you will die at sea.”

Both were saints, both prophesied truly, both were right;

and yet there seemed to be sufficient cause for dispute and

opposition between them. Similar contests and differences

of opinion occurred between St. Peter and St. Paul, the

Princes of the Apostles; between St. Augustine and St.

Jerome, and many others great and eminent in learning and

sanctity.

...The little world-man changes every moment—he

turns like a weather-cock with every wind. One is of a hasty

temperament, and does everything with impetuosity; another

has a sluggish mind, and troublesome disposition; he is as

dull as lead, and as inflexible as iron. If he be urged on a

little, he begins to despond. This one is as restless as quick-

silver; he can scarcely be kept quiet; that one is melancholy

and always looks upon the dark side of the picture. Another

is ambitious and selfish, and strives to draw the eyes of all

men upon himself. Again, one desires to be flattered, an-

other, on the contrary, assumes an attitude of distrust when

treated kindly, and puts himself on his guard. What is too

indulgent for one, is too severe for another. What is illiberal

in the eyes of one, is deemed too great freedom in the eyes

of another. One prefers a spirit of freedom and liberality,

whilst another is displeased at such a spirit, and complains

of the want to rigor and discipline. One is controlled too

much, the other too little.
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by Very Rev. Francis J. Connell, C.SS.R., S.T.D., LL.D., L.H.D.

Question: In recent times the operation of kidney transplantation has been successfully performed

between identical twins. Up to the present (January 1958), eight such operations have taken place

(seven at the Peter Bent Brigham Hospital in Boston, one at the Medical College of Virginia Hospital

in Richmond). None of the donors have suffered any perceptible harm up to the present. Two of the

recipients have died, the other six are apparently in good health. What is to be said of the morality of

such an operation?

Father Connell Answers Moral Questions

The Morality of a Kidney Transplantation

MATER DEI SEMINARY
7745 Military Avenue

Omaha NE  68134-3356

Answer:  Theologians are not in agreement as to the morality of organic transplantation from a living person. Some

believe that such operations are forbidden by the natural law, on the ground that a person is not permitted to authorize the

mutilation of his own body except for the benefit of the whole body by the principle of totality. Such, for example, is the

teaching of Merkelbach and Noldin-Schmitt.

Pope Pius XII, in an address to doctors on May 14, 1956, expressly stated that he did not intend to discuss this

question. However, he did add that it is not permissible to argue to the lawfulness of organic transplantation on the score

that the relation of an individual to society is analogous to the relation of a particular organ of the human body to the

whole, so that the physical integrity of one individual may be sacrificed for the benefit of another, just as one member of

the human body can be excised for the well-being of another member or of the society as a whole. This argument, as the

Pope points out, is based on an erroneous concept of the relation of an individual to the social body.

However, this does not mean that the Pope has condemned transplantation, within certain limits. Hence, according to

some moralists, it may be permitted, in harmony with Catholic moral principles, from one living person to another. I

believe that a good argument can be given in defense of the morality of certain operations of this nature, such as the one

described by the questioner. The argument is that God allows a person a certain limited dominion over his bodily integrity.

For example, all theologians allow blood transfusions. On the same ground, I believe, we can argue that God allows the

transfer of organs from one living person to another as long as the operation does not gravely endanger the life of the

donor and does not impair his functional integrity. By this last phrase we mean that he can continue to function as a

normal human being after the operation, without being noticeably or gravely impeded in the use of his limbs and mem-

bers. Now, I do not believe that the kidney transplantation, performed by reliable surgeons, involves either of these two

evils. As far as actual results are concerned, none of the donors have died up to the present, so there does not seem to

be grave danger to life involved in donating one kidney. Furthermore, the donors are apparently functioning properly,

without any noticeable impairment, like many other persons who have had one kidney removed for pathological reasons.

Hence, as long as there is no decision to the contrary from the Holy See, I would assure any surgeon who is in doubt

about the morality of such an operation, or any person who wishes to be the subject of the operation, that he is on

sufficiently safe moral grounds to take part in the kidney transplantation.


